Introduction
The main concepts underlying Vietnamese national identity were formed and recorded in written sources by the middle of the 2 nd millennium CE. These concepts primarily rely on myths and legends. According to the legendary tradition, the national lineage and bases of the ethnic Vietnamese culture originated four thousand years ago. It is asserted that they survived through a millennium of Chinese domination and remain mostly intact today. The core idea of the national identity is related to the legendary ancestors-The Dragon-King Progenitor (Lạc Long Quân), the Mother-Fairy (Âu Cơ), and the Hùng Kings.
Rapid westernization and deep social changes have made the issue of national identity extremely topical in Vietnam. The honouring of the legendary ancestors has therefore turned into a very important part of public life including children's socialization. All kinds of educational work at schools and children's extracurricular activities related to learning about the ancient past and the honouring of the legendary ancestors are carried out within the overall movement defined by a unifying slogan: 'Towards the origins' (Hướng về cội nguồn). The veneration of the legendary ancestors is not only regarded as a tribute to the glorious ancient past of the Vietnamese people that must be learnt by every citizen but also as an integral part of the traditional ancestor worship.
By analyzing intellectual products for kids such as books, cartoons, games, school teaching materials (from preschool level up to secondary school) and different forms of children's extracurricular activities this paper examines the process of how the young Vietnamese are taught to honour their prehistoric progenitors and to be their worthy descendants.
The political objectives that are concealed behind this process are also highlighted.
Theoretical Background
Broadly speaking, this paper concerns common cultural and political phenomena such as nations and nationalism. More precisely it seeks to reveal the connection between origin myths, the shaping of national identity and the system of children's socialization as an instrument to maintain both of them.
The quest for origins and elements of "historical ethno-symbolism", focusing on the historical and popular context of nations with the central role of myths, memories, symbols, and traditions [Smith, 1999: Preface] are very specific for young or postcolonial nation-states like 4
Vietnam. The boundary between history and mythology here is quite ambiguous and it is nearly impossible to delineate proper history from myths and folklore.
The issues of using myths, rituals and other elements of "invented traditions" in constructing a national identity and nation-state building in both modern and pre-modern
Vietnam have been revealed in a number of recent works by Patricia Pelley [Pelley, 2002] , Allison Truitt [Truitt, 2014] and Liam Kelly [Kelly, 2012] .
The development of people's identities, including their national one, is heavily influenced by the system of children's socialization. According to Smith, "quests for identity require certain types of action and behavior-in education, recreation, worship, habits, politics and so onwhich in turn heighten solidarity and exclusiveness" [Smith, 1999: 69] . Stanbridge shows that childhood is still underestimated in existing theories of nationalism while it is obvious that "as future citizens, children are reported to require care, protection, education, training, proper socialization, and so forth to ensure the nation survives and prospers" [Stanbridge, 2011: 40] .
According to Stanbridge, in the Smith's theory of nation, implicitly, children are considered to be recipients of the myths, memories and culture "that serve as foundations for adult nation builders" because "faulty socialization would presumably threaten the nation's continuity" [ibid:
47].
Gellner says that the nationalists are not born but made and educated through the process of exo-socialization which means "the production and reproduction of men outside the local intimate unit" [Gellner, 2008: 37] . Within the age of nationalism, exo-socialization has become the norm and the "main clue to why state and culture must now be linked" [ibid.].
Specific ways of teaching the foundations of national culture and historical memory to the younger generations in modern nation-states have been studied in many scholarly fields such as history, sociology, psychology. Marc Ferro [Marc Ferro, 2003 ] demonstrates how national traditions, high politics and education are melting together to form a collective historical memory across different societies. With regard to the Vietnamese case, similar issues are discussed in Salomon and Vu [Salomon and Vu, 2007] who analyze history textbooks and popular culture in contemporary Vietnam and conclude that Vietnamese national identity for children is built on the myths and legends as well as on the history of battles against foreign invaders [Salomon and Vu, 2007: 359-60] .
The main characters and their origin people.
This story should obviously be interpreted as a myth since it describes the emergence of the first kings and thereby of the whole nation from supernatural heroes in an unreal way.
However, the genre definition of this story in Vietnam is rather confusing: it is usually viewed as a legend (truyền thuyết) or, rarely, as a story (sự tích). This problem will be examined in more detail in the chapter on secondary schools. Here I would only like to note that in order to avoid any confusion with the Vietnamese tradition I will refer to this myth as a story and to its characters as legendary even though they are in essence mythical.
Preschool and primary school
In modern Language and literature textbook for 10 th grade students asserts that legends "tell about historical events and historical characters or are connected with history in some way through the folk perspective" while myths "tell of gods and deities who created the natural and cultural worlds, reflect the concepts of the ancient people about the universe and human life" 
Children and the Hùng kings cult
In In addition to reading books and receiving information from teachers and the media, children willingly take part in the festivals and celebrations commemorating the Hùng Kings that are carried out all over the country, which is usually of great educational value.
'One showing is worth a hundred sayings'
The visual representation of the legendary ancestors is a new rapidly evolving phenomenon in Vietnamese public life. Unlike before, pictures, monuments and all sorts of images of the Hùng Kings and the Dragon-Fairy can be seen everywhere these days. They appear in children's books or cartoons, in street decoration, in amusement and recreation parks, at beauty contests and fashion shows, in computer games, and so one. Their target audience clearly includes adults, however it is for a child that they are especially vivid and memorable.
The most significant decorative elements associated with the legendary ancestors are 
Conclusions
The tradition of myths and legends about the ancient past is widely used today in
Vietnam to instill in children a sense of national identity. Legendary characters-Dragon-King,
Mother-Fairy and the Hùng Kings-are considered the ancestors of the nation, the progenitors of all Vietnamese, and therefore honouring them agrees with the traditional ancestor cult. This approach provides a tool to reinforce national feelings and to emphasize the antiquity of the nation.
Vietnamese children are taught to remember their 'beautiful and glorious origin', to be proud of it and to 'maintain solidarity' among all the Vietnamese because they share the same ancestry. 'The Vietnamese' in this case includes both the ethnic Vietnamese and all the other peoples living in Vietnam because they all are now viewed as 'Children of the Dragon, Grandchildren of the Fairy'. This is meant to strengthen the interethnic solidarity in the country but in fact it creates a threat of further 'vietnamization' of the ethnic minorities.
This socialization strategy appears successful: through honouring legendary ancestors the young Vietnamese build a shared cognitive and emotional connection to the legendary period of national history and, subsequently, a sense of national identity and intergroup solidarity. Yet problems remain: many Vietnamese children, and later adults, risk remaining immersed in the legendary world with little chance of escape to the reality, i.e. without being able to think critically about themselves and the world around them. As a result, this policy may have a negative effect on the promotion of knowledge and the progress of historical studies as well as social sciences and humanities in general.
